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REPORT 


OF THE SECOND WORLD CONFERENCE 
ON FAITH AND ORDER 


(EDINBURGH, AUGUST 3-18, 1937) 


Submitted for the consideration of the 
participating Churches 


CHAPTER I 
Introduction 
TEN YEARS’ PROGRESS 


Looxine back to the first great Conference on Faith and 
Order held in Lausanne in 1927, we thankfully recognize the 
real progress made since then in the field of Church union. 

Its detailed history is written in the book, A Decade of 
Objective Progress in Church Unity, 1927-36,1 which was 
prepared for us under the direction of the Commission on 
the Church’s Unity in Life and Worship. We cannot better 
open this Report than by offering a factual summary of the 
most important steps taken during the last ten years in every 
continent of the world. 

The specific unions or approaches to union which the 
decade has witnessed have sometimes concerned Churches in 
different nations, as, for example, those between the Anglican 
Communion on the one side and the Old Catholic Churches 
of Europe and the Churches of the Orthodox Communion on 
the other ; but they have generally been confined to Churches 
within their several nations. A special complication has 
been experienced in connection with mutual approaches 
among the younger Churches, particularly in the Orient and 
in Africa, the control of which still rests partially with parent 
Churches in the older Christian lands. 

The total number of active unity movements is impressive. 
Nearly half of them have occurred in North America, a fact 
which reflects the exceptionally large number of previous 
divisions needing to be healed. And nearly as many are to 
be found in Asia as in Europe, a fact to be explained in part 
by the immense pressure of non-Christian civilizations which 


1 By H. Paul Douglass, D.D. New York: Harper and Brothers, 19 37. 
Price $1.50. 
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forces the Churches together, and in part by the practical 
necessities of the situation. The majority of the achieved 
unions have thus occurred between Churches not previously 
sundered by the profounder differences of theological or 
cultural tradition ; so that, in the main, unity has as yet been 
fully reached only in the easier situations. 

Moreover, the group of movements towards unity which 
marks the period represents very different stages of progress. 
Some have only reached the stage of vague or tentative ex- 
ploration. Others have gone as far as definite negotiations 
regarding terms and conditions of union. Still others, as in 
the recent conversations between the Church of England and 
the Church of Scotland and the associated Churches in both 
countries, have suffered indefinite postponement. Some have 
even had to be abandoned. A somewhat larger number has 
been consummated. It is a matter for great satisfaction to be 
able to record that all unions which have been in existence 
long enough to be tested have been distinctly successful in 
the eyes of those primarily concerned. 

The schemes attempted illustrate all the usual meanings of 
the word unity. Some schemes have sought and some have 
secured mutual recognition between Churches, and thus have 
laid the basis for intercommunion. As an example we 
may quote the agreement establishing full intercommunion 
between Churches of the Anglican communion and the Old 
Catholic Churches. An agreement has happily been reached 
and ratified between the Church of England and the Church 
of Finland, and negotiations are in progress with the Churches 
of Latvia and Esthonia. Other Churches have been content 
with more or less complete federation. About three-quarters 
of all the cases recorded, however, have contemplated the 
actual corporate union of two or more previously separate 
bodies. This is exemplified in such conspicuous instances as 
the reunion of the Scottish Presbyterian Churches in 1929 
and that of the English Methodists in 1932, as the union 
of three Churches in Canada in 1925, as the formation of 
the Church of Christ in China in 1927 combining Baptist, 
Congregational, Methodist, Presbyterian and Reformed 
Churches, United Brethren, the United Church of Canada 
and independent Chinese Churches founded by six English- 
speaking nations. There are to be borne in mind also the 
contemplated unions of the French Reformed Churches and 
of the chief Methodist Churches of the United States. All 
these cases significantly change former ecclesiastical structure 
and constitute single Churches, 
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Many of the great denominational types of Churches repre- 
sented in the Faith and Order Movement have been involved 
in these recent developments. Some have been primarily 
interested in the realization of a particular form or kind of 
unity. Others have limited themselves to the uniting of 
bodies of the same religious type and tradition. But highly 
significant unions in the United States, Canada and China 
have brought into single communions Churches of very 
divergent traditions and polity; so that the record of the 
immediate past does not suggest any necessity for waiting 
upon unions of denominational families before wider union is 
_attempted. 

Obviously any estimate of the very varied forms of mutual 
approach depends upon the kind of unity one believes to be 
important and on the true objective. Schemes of a denomina- 
tional kind might in some cases prove in a few years’ time to 
have strengthened confessional consciousness and so to have 
postponed cecumenical union by widening the gulfs between 
the large Churches thus created. Some may see in most of 
the recent movements only minor cases mainly remedying, on 
a local or regional scale, certain practical disadvantages of 
dis-union. Intercommunion has not been widely extended 
during the decade; and no union has been consummated 
between a Church of radically “Catholic” and one of 
radically “Evangelical” tradition. While, then, the signifi- 
cance of the progress made must not be overstated, the trend 
towards unity is nevertheless marked both in magnitude and 
in character. It is widespread throughout the world. It 
occurs in a wide variety of forms. It is vital, relevant to 
actual situations. It is making increasing appeal to the 
heart and conscience of all Christian men. 


CHAPTER II 


The Grace of our Lord Jesus Christ 


WitTH deep thankfulness to God for the spirit of unity, which 
by His gracious blessing upon us has guided and controlled 
all our discussions on this subject, we agree on the following 
statement and recognize that there is in connection with this 
subject no ground for maintaining division between Churches. 


(1) THE MEANING OF GRACE 


When we speak of God’s grace, we think of God Himself 
as revealed in His Son Jesus Christ. The meaning of Divine 
grace is truly known only to those who know that God is Love, 
and that all that He does is done in love in fulfilment of His 
righteous purposes. His grace is manifested in our creation, 
preservation and all the blessings of this life, but above all in 
our redemption through the life, death and resurrection of 
Jesus Christ, in the sending of the holy and life-giving Spirit, 
in the fellowship of the Church and in the gift of the Word 
and Sacraments. 

Man’s salvation and welfare have their source in God alone, 
who is moved to His gracious activity towards man not by 
any merit on man’s part, but solely by His free, out-going 
love. ; 


(11) JUSTIFICATION AND SANCTIFICATION 


God in His free out-going love justifies and sanctifies us 
through Christ, and His grace thus manifested is appropriated 
by faith, which itself is the gift of God. 

Justification and Sanctification are two inseparable aspects 
of God’s gracious action in dealing with sinful man. | 

Justification is the act of God, whereby He forgives our sins 
and brings us into fellowship with Himself, who in Jesus 
Christ, and by His death upon the Cross, has condemned sin 
and manifested His love to sinners, reconciling the world to 
Himself. 


€ 


Sanctification is the work of God, whereby through the 
Holy Spirit He continually renews us and the whole Church, 
delivering us from the power of sin, giving us increase in 
holiness, and transforming us into the likeness of His Son 
through participation in His death and in His risen life. 
This renewal, inspiring us to continual spiritual activity and 
conflict with evil, remains throughout the gift of God. What- 
ever our growth in holiness may be, our fellowship with God 
is always based upon God’s forgiving grace. 

Faith is more than intellectual acceptance of the revelation 
in Jesus Christ; it is whole-hearted trust in God and His 
promises, and committal of ourselves to Jesus Christ as 
Saviour and Lord. 


(ill) THE SOVEREIGNTY OF GOD AND MAN’S RESPONSE 


In regard to the relation of God’s grace and man’s freedom, 
we all agree simply upon the basis of Holy Scripture and Chris- 
tian experience that the sovereignty of God is supreme. By 
the sovereignty of God we mean His all-controlling, all- 
embracing will and purpose revealed in Jesus Christ for each 
man and for all mankind. And we wish further to insist that 
this eternal purpose is the expression of God’s own loving 
and holy nature. Thus we men owe our whole salvation to 
His gracious will. But, on the other hand, it is the will of God 
that His grace should be actively appropriated by man’s own 
will and that for such decision man should remain responsible. 

Many theologians have made attempts on philosophical 
lines to reconcile the apparent antithesis of God’s sovereignty 
and man’s responsibility, but such theories are not part of 
the Christian Faith. 

We are glad to report that in this difficult matter we have 
been able to speak with a united voice, so that we have found 
that here there ought to be no ground for maintaining any 
division between Churches. 


(iv) THE CHURCH AND GRACE 


We agree that the Church is the Body of Christ and the 
blessed company of all faithful people, whether in heaven or 
on earth, the communion of saints. It is at once the realiza- 
tion of God’s gracious purposes in creation and redemption, 
and the continuous organ of God’s grace in Christ by the Holy 
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Spirit, who is its pervading life, and who is constantly hallow- 
ing all its parts. 

It is the function of the Church to glorify God in its life 
and worship, to proclaim the Gospel to every creature, and to 
build up in the fellowship and life of the Spirit all believing 
people, of every race and nation. To this end God bestows 
His grace in the Church on its members through His Word 
and Sacraments, and in the abiding presence of the Holy 
Spirit. 


(v) GRACE, THE WORD, AND THE SACRAMENTS 


We agree that the Word and the Sacraments are gifts 
of God to the Church through Jesus Christ for the salvation 
of mankind. In both the grace of God in Christ is shown 
forth, given and through faith received; and this grace is 
one and indivisible. 

The Word is the appointed means by which God’s grace is 

made known to men, calling them to repentance, assuring 
them of forgiveness, drawing them to obedience and building 
them up in the fellowship of faith and love. 
* The Sacraments are not to be considered merely in them- 
selves, but always as sacraments of the Church, which is the 
Body of Christ. They have their significance in the continual 
working of the Holy Spirit, who is the life of the Church. 
Through the sacraments God develops in all its members a 
life of perpetual communion lived within its fellowship, and 
thus enables them to embody His will in the life of the world ; 
but the loving-kindness of God is not to be conceived as 
limited by His sacraments. 

Among or within the Churches represented by us there is a 
certain difference of emphasis placed upon the Word and the 
sacraments, but we agree that such a difference need not be 
a barrier to union. 


(vi) Sola Gratia 


Some Churches set great value on the expression sola 
gratia, while others avoid it. The phrase has been the 
subject of much controversy, but we can all join in the 
following statement :—Our salvation is the gift of God 
and the fruit of His grace. It is not based on the merit 
of man, but has its root and foundation in the forgiveness 
which God in His grace grants to the sinner whom He 
receives to sanctify him. We do not, however, hold that 
the action of the Divine grace over-rides human freedom and 
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responsibility ; rather, it is only as response is made by faith 
to Divine grace that true freedom is achieved. Resistance to 
the appeal of God’s out-going love spells, not freedom, but 
bondage, and perfect freedom is found only in complete con- 
formity with the good and acceptable and perfect will of 
God. 


CHAPTER III 


The Church of Christ and the 
Word of God 


(i) THE WORD OF GOD 


We concur in affirming that the Word of God is ever 
living and dynamic and inseparable from God’s activity. 
‘‘ In the beginning was the Word, and the Word was with God, 
and the Word was God.”’ God reveals Himself to us by what 
He does, by that activity by which He has wrought the salva- 
tion of men and is working for their restoration to personal 
fellowship with Himself. 

He calls and fashions His chosen people and speaks His 
Word to His prophets and apostles, interpreting to them the 
meaning of His action. In the fulness of time the Word, the 
Eternal Son of God, is manifested in Christ our Lord, the 
Incarnate Word, and His redeeming work, that is, in His 
words and deeds, in His life and character, in His suffering, 
death, and resurrection, culminating in the gift of the Spirit 
and in the life which He gives to the Church which is His 
body. 

This divine revelation is addressed to man in the wholeness 
of his personality, and is apprehended by faith. 

We are at one in asserting the uniqueness and supremacy of 
the revelation given in Christ, in whose Name alone salvation 
is offered to the world. But when we turn from this to the 
question whether we can come to know God through other and 
partial revelations we find differences which demand further 
study and discussion. None of us holds that there is a revela- 
tion outside Christ which can be put on the same level as the 
revelation im Christ. But while some are prepared to recognize 
a preparatio evangelica not only in Hebrew but also in other 
religions, and believe that God makes Himself known in nature 
and in history, others hold that the only revelation which the 
Church can know and to which it should witness is the 
revelation in Jesus Christ, as contained in the Old and New 
Testaments. 


9 


(il) HOLY SCRIPTURE AND TRADITION } 

A testimony in words is by divine ordering provided for the 
revelation uttered by the Word. This testimony is given in 
Holy Scripture, which thus affords the primary norm for the 
Church’s teaching, worship and life. We discern a parallel, 
though an imperfect one, between the inspiration of Holy 
Scripture and the incarnation of the Word in Our Lord Jesus 
Christ : in each there is a union, effected by the Holy Spirit, 
between the divine and the human, and an acceptance, for 
God’s saving purpose, of human limitations. ‘“‘ We have this 
treasure in earthen vessels.’’ We are all convinced that this 
conception of the revelation cannot be shaken by scientific 
Bible research. But if it is conscious of its true nature, such 
research can render the Church important services in bringing 
about a right interpretation of the Scripture, provided that the 
freedom needed for carrying out its work is not denied to it. 

Further, there is matter for fuller discussion in the problem 
of the tradition of the Church and its relation to Holy Scripture. 
By tradition is meant the living stream of the Church’s life. 
Thus the Orthodox East, but not it alone, allows that there 
may be widespread opinions which, as being contrary to 
Scripture, cannot be considered to have the true authority 
of tradition, but it does not exclude from tradition some 
beliefs which do not rest explicitly on Scripture, though 
they are not in contradiction with it. 

We are at one in recognizing that the Church, enlightened 
by the Holy Spirit, has been instrumental in the formation 
of the Bible. But some of us hold that this implies that the 
Church under the guidance of the Spirit is entrusted with the 
authority to explain, interpret and complete (cuuaAnpour) the 
teaching of the Bible, and consider the witness of the Church as 
given in tradition as equally authoritative with the Bible itself. 
Others, however, believe that the Church, having recognized the 
Bible as the indispensable record of the revealed Word of God, 
is bound exclusively by the Bible as the only rule of faith and 
practice and, while accepting the relative authority of tradition, 
would consider it authoritative only in so far as it is founded 
upon the Bible itself. 

We all agree that the Christian Church is constituted by 
the eternal Word of God made man in Christ and is always 
vitalized by his Holy Spirit. On the other hand the divine 
task given to the Church is to proclaim and bear witness to 
this Word throughout the world by its preaching, its worship, 


and its whole life. 
1 See also Chap. vi, p. 31. 
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(ili) THE CHURCH: OUR COMMON FAITH 


We are at one in confessing belief in the Holy Catholic 
Church. We acknowledge that through Jesus Christ, par- 
ticularly through the fact of His resurrection, of the gathering 
of His disciples round their crucified, risen, and victorious 
Lord, and of the coming of the Holy Spirit, God’s almighty 
will constituted the Church on earth. 

The Church is the people of the new covenant, fulfilling and 
transcending all that Israel under the old covenant fore- 
shadowed. It is the household of God, the family in which 
the fatherhood of God and the brotherhood of man is to be 
realized in the children of His adoption. It is the body of 
Christ, whose members derive their life and oneness from 
their one living Head; and thus it is nothing apart from 
Him, but is in all things dependent upon the power of salva- 
tion which God has committed to His Son. 

The presence of the ascended Lord in the Church, His 

Body, is effected by the power of the one Spirit, who conveys 
to the whole fellowship the gifts of the ascended Lord, divid- 
ing to every man severally as He will, guides it into all the 
truth and fills it unto all the fulness of God. 
“ We all agree that Christ is present in His Church through 
the Holy Spirit as Prophet, Priest and King. As Prophet He 
reveals the divine will and purpose to the Church ; as Priest 
He ever liveth to make intercession for us, and through the 
eternal sacrifice once offered for us on Calvary, He continu- 
ally draws His people to the Most High; and as King He 
rules His Church and is ever establishing and extending His 
Kingdom. 

- Christ’s presence in the Church has been perpetual from its 
foundation, and this presence He makes effective and evident 
in the preaching of the Word, in the faithful administration 
of the Sacraments, in prayer offered in His name, and through 
the newness of life whereby He enables the faithful to bear 
witness to Himself. Even though men often prove faithless, 
Christ will remain faithful to the promise of His presence, and 
will so continue till the consummation of ali things. 

In their apprehension of this Faith different persons lay a 
different emphasis on one or another aspect. Some lay greater 
stress on the perpetual and abiding Presence of Christ in His 
Body and with His people, while others lay greater stress on 
the fact that Christ is present only where His word is truly 
preached and received by faith. 

A point to be studied is in what degree the Christian depends 
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ultimately for his assurance that he is in vital touch with 
Christ upon the possession of the ministry and sacraments, 
upon the Word of God in the Church, upon the inward 
testimony of the Holy Spirit, or upon all of these. 


(iv) THE CHURCH: AGREEMENTS AND DIFFERENCES 


The Church, then, is the body of those on whom the call of 
God rests to witness to the grace and truth of God. This 
visible body was, before the Lord came, found in Israel and 
it is found now in the new Israel to which is entrusted the 
ministry of reconciliation. To this visible body the word 
“Ecclesia ’’ is normally applied in the New Testament, and 
to it the calling of God belongs. It is the sphere of redemp- 
tion. Apart from the Church man cannot normally attain 
full knowledge of God nor worship Him in truth. 

Different Churches differ in their use of the term “‘church.”’ 
Some would apply the term not only to the visible redeemed 
and redemptive community, but also to the invisible com- 
pany of the fully redeemed ; for only when the word is used 
in this sense would it be right to say, “‘ extra ecclesiam nulla 
salus.” But the invisible Church is no ideal Platonic com- 
munity distinct from the visible Church on earth. The in- 
visible Church and the visible Church are inseparably connected 
though their limits are not exactly coterminous. Others 
regard the use of the term “‘ church” with reference to this 
invisible company of true Christians known only to God as 
misleading and unscriptural. To speak of this invisible body 
as the true Church conveys the disastrous suggestions that 
the true Church need not be visible and that the visible 
Church need not be true. We all, however, recognize that the 
number of those whom God has brought into newness of life 
and joy in the Holy Ghost, and who have made personal 
response to the forgiving love of God, has limits hidden from 
human vision and known only to God. : 

Different Churches hold different views as to the basis of 
Church membership. Some would hold that all who have 
been baptized and have not by deed or word repudiated their 
heritage belong to the Church and are to be regarded as 
members. Others would confine membership to those who 
have made an open profession of faith in Christ and in whose 
lives some measure of the spirit of Christ may be discerned. 

There are other important differences in this connection, some 
of which will be discussed in other chapters of this Report.} 

1 See Chap. vi, p. 34. 
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(v) THE CHURCH AND THE KINGDOM OF GOD 


The Gospel of Jesus Christ bears witness to the reality both 
of the Church and of the Kingdom of God. 

The Church rejoices in the Kingdom of God as present 
whenever man obeys the will of God. But the Church always 
looks with glad expectation to the consummation of the 
Kingdom in the future, since Christ the King, Who is present 
and active in the Church through the Holy Spirit, is still to 
be manifested in glory. The Kingdom of God realizes itself 
now in a veiled form, until its full manifestation when God 
shall be all in all. 

Agreeing in this faith we are not yet of one mind about 
(a) the relationship of the Church to the Kingdom, and (b) the 
extent to which the Kingdom is made known here and now. 

Some stress the kinship between the Church and the 
Kingdom, others the distinction between them. Some lay 
emphasis on the actual presence of the Kingdom within the 
Church and the continuity of the two, holding that the coming 
of the Kingdom can be seen in the progress of the Church in 
this world and the work wrought through believers, or even 
through all men of goodwill the world over. Others lay 
emphasis on the Kingdom that is to come in glory; and 
others again think of the Kingdom as the ever-increasing 
reign of the righteousness and the love of God as manifested 
in Jesus Christ in every realm of life. 

Again, some hold that the progress of the Kingdom can 
already be seen in this world; others hold that the Church 
knows the Kingdom by faith only, since the victory of Christ 
is still hidden from the world and is destined to remain hidden 
until the end of this age. 

In some Churches these differing concepts are felt to be 
of great moment, and act as a barrier to full intercourse, 
while in others they form no such obstacle but are held side 
by side without interfering with complete communion. 


(vi) THE FUNCTION OF THE CHURCH 


The function of the Church is to glorify God in adoration and 
sacrificial service and to be God’s missionary to the world. 
She is to bear witness to God’s redeeming grace in Jesus 
Christ in her corporate life, to proclaim the good news to every 
creature and to make disciples of all nations, bringing Christ’s 
commandments to communities as well as to individuals. In 
relation to those who belong to her fellowship or who are 
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placed under her influence, the function of the Church is 
through the ministry of the Word and the Sacraments, and 
through Christian education, to make them into convinced 
Christians conscious of the reality of salvation. The needs 
of individual souls call for pastoral care and for a fellowship 
in the things of the Spirit through which the members provoke 
one another to good works, and to walk worthily of their 
calling, by true friendship, mutual help and consolation, and 
the exercise of loving discipline. She is to intercede for all 
her members, especially for those who suffer for their faith, 
and for all mankind. 

The Church must proclaim the righteousness of God as 
revealed in Jesus Christ and thus encourage and guide her 
members to promote justice, peace and goodwill among all 
men and through the whole extent of life. The Church is thus 
called to do battle against the powers of evil and to seek the 
glory of God in all things, looking to the day when His King- 
dom shall come in the fulness of its power. 


(vill) THE GIFT OF PROPHECY AND THE MINISTRY OF 
THE WORD 


We are agreed that the presence and inspiration of the 
Holy Spirit are granted to His chosen instruments to-day, 
and especially to those called to be ministers of the Word of 
God. Not only in the corporate life and the teaching of 
the Church as a whole, but in each of its members according 
to his ability and calling, the Holy Spirit has come to dwell. 
Indeed all perfect and abiding revelation given to us in Christ 
our Lord would certainly have perished from the world had 
there been no inspired men to record it and to preach it in 
every age. This revelation does not belong only to the past ; 
it is also an ever-present word by which God speaks directly 
to the listening soul. 

Moreover all manifestations of the Spirit are manifestations 
of God’s divine activity. It is here that prophecy finds its 
place in the Church’s corporate life. In Christ all the truth of 
God’s redemptive purpose for men is fully and sufficiently 
contained, but every age has its own problems and its own 
difficulties, and it is the work of the Spirit in every age to 
apply the one truth revealed in Christ to the circumstances 
of the time. Moreover, as past experience shows, these new 
applications bring to the Church a new understanding of the 
truth on which they rest. The Spirit may speak by whomso- 
ever He wills. The call to bear witness to the Gospel and to 
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declare God’s will does not come to the ordained ministry 
alone ; the Church greatly needs, and should both expect and 
welcome, the exercise of gifts of prophecy and teaching by 
laity, both men and women. When prophetic gifts appear 
it is for the Church not to quench the spirit or despise pro- 
phesyings but to test these prophesyings by their accordance 
with the abiding truth entrusted to it, and to hold fast that 
which is good. 


(vill) ‘‘ UNA SANCTA’’ AND OUR DIVISIONS 


Everything which the New Testament teaches concerning 
the Church presupposes its essential unity. But we, as we 
confess our faith in the one Church, are conscious of a pro- 
found cleavage between that faith and the conditions of the 
present time. 

We acknowledge that all who accept Jesus Christ as Son of 
God and their Lord and Saviour, and realize their dependence 
upon God’s mercy revealed in Him, have in that fact a super- 
natural bond of oneness which subsists in spite of divergences 
in defining the divine mystery of the Lord. We rejoice that 
this sense of kinship is now drawing Christians nearer to each 
other, and that in many partial ways a foretaste of full fellow- 
ship between severed communions is even now being sought 
and found. 

But we believe that the divisions of Christendom in every 
land are such as to hamper the manifestation of the unity of 
Christ’s body. We deplore this with all our hearts ; and we 
desire the Conference to summon members of the Churches to 
such penitence that not only their leaders, but the ordinary 
men and women who hear their message, may learn that the 
cause of Christian unity is implicit in God’s word, and should 
be treated by the Christian conscience as an urgent call from 
God. 
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CHAPTER IV 
The Communion of Saints 


“Wherefore seeing we also are compassed about with so 

great a cloud of witnesses, let us lay aside every weight, and the 
sin which doth so easily beset us, and let us run with patience 
the race that is set before us, looking unto Jesus the author 
and finisher of our faith.” —HEB. xii. 1-2. 
WE use the term “ communion of saints’’ as meaning that 
all who are “in Christ’ are knit together in one fellowship 
through the Holy Spirit. This conception, which is found 
repeatedly in the Scriptures, occurs as a phrase of the Apostles’ 
Creed; and gives expression to a precious truth for all Chris- 
_tians. With some, the phrase is regarded as synonymous 
with the Holy Catholic Church. For others, it expresses a 
quality of the Church which is realized only in so far as its 
members mutually share all the blessings which God bestows. 
For others, it is the description of a quality of life in those 
who are in grace. The communion of saints is not always 
regarded as co-extensive with the Church. For the Orthodox 
and certain other Churches and individual believers it means 
fellowship not only with living and departed Christians but 
also with the holy angels, and, in a very special sense, with 
the Blessed Virgin Mary. 

In this connection the way in which we should understand 
the words ‘‘all generations shall call me blessed’”’ was con- 
sidered. No agreement was reached, and the subject requires 
further study. 

The words “‘ the communion of saints ’’( cowwvia tev ayiov) 
express certain well-defined phases of the Christian Gospel and 
of the doctrine of the Church. 

In the New Testament the word “ saints”’ is applied to 


1 These last hold that the mother of our Lord, designated as 
“ Theotokos’”’ (God-bearer), the ever-Virgin, should be venerated as 
the highest of all saints and angels, and of all creation. In addition 
to the general recognition of the Communion of Saints, they venerate 
particular saints who are honoured by the Church, and ask their inter- 
cession and that of angels before God. 
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all the baptized. The term is further applied to the patri- 
archs, prophets, or martyrs of the Old Covenant and to those 
who, believing in Christ, laid down their lives for Him before 
they could receive baptism. In every case, the saints are 
those who are devoted to God, who yield themselves as 
instruments to His sovereign will. They are saints, not by 
virtue of their own merits, but through the forgiving grace 
and love of God. 

There are Churches which hold that the communion is not 
as between individuals as such, but as between those who are 
being sanctified by God in His Church. Their unity is not 
merely the sum total of individuals, but it is a spiritual 
solidarity which has reality only in so far as they are in 
Christ, and thereby in His Church. 

There are also those who interpret the word ayiwy as 
neuter as well as masculine. For them the phrase means 
sharing in holy things, i.e., the means of grace. They em- 
phasize right relations to holy things as the principal mark of 
the holiness of the faithful. 

There are others who regard the Word of God and the Holy 
Spirit as the sole source of the communion of saints, and at 
the same time would emphasize righteousness and holiness of 
life. They would also stress the sacredness and value of the 
individual’s personality. While doing so, they would guard 
against the evils resulting from an over-emphasized individ- 
ualism by insisting on the corporate nature of the fellowship 
in Christ. Since the term “ saints’”’ is almost always in the 
plural in the Scriptures, so it is believed that there is no true 
sainthood apart from the saintly community. 

We are agreed that the communion of saints most certainly 
involves the mutual sharing of both spiritual and temporal 
blessings on the part of all living Christians. We believe that 
this mutual sharing should transcend all racial, political, 
social and denominational barriers, in the spirit of Gethsemane 
and the Cross. Such, for example, is the fellowship of those 
associated in any truly Christian cecumenical movement. 
Therein we have experienced a very real, though not complete, 
communion of saints. Therein we humbly believe we ex- 
perience the presence and power of the Holy Spirit. 
¢ Any conception of the communion of saints which is con- 
fined to the Church on earth alone is defective. Many further 
see in the communion of saints an affirmation of the unbroken 
communion between the living and departed in Christ. They 
believe themselves to be in communion with the departed 
and express this in their worship. They rejoice to think 
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that there is a growing consciousness among Christians of 
nearness to the redeemed in the unseen world, refusing to 
believe that death severs the communion of those on earth 
with those departed. 

For some, it is sufficient to leave their departed ones with 
God, being linked with them through Christ. Others regard 
it as a Christian privilege and duty to pray for the departed. 
Still others, conscious of the living presence, guardianship 
and help of the saints, ask their prayers before God. 

We all agree that we ought to remember with thankfulness 
those who as followers of Christ witnessed a good confession 
in their day and generation, thereby winning victories for 
Christ and His Kingdom. 

We wish to make it clear that “the communion which thé 
saints have with Christ does not make them in any wise 
partakers of the substance of His Godhead, or to be equal 
with Christ in any respect.’’ In no circumstances should the 
cherishing of this doctrine veil or shadow the sufficient and 
only mediatorship of Jesus Christ as our Lord and Redeemer. 
Neither must this honouring of the saints descend to super- 
stition or abuse. 

A right understanding of the doctrine of the communion 
of saints will help us to realize more vividly both that we are 
in this life members one of another, and that 


“We are come unto mount Sion, and unto the city of the 
living God, the heavenly Jerusalem, and to an innumer- 
able company of angels, to the general assembly and 
church of the firstborn, which are written in heaven, 
and to God the Judge of all, and to the spirits of just men 
made perfect, and to Jesus the mediator of the new 
covenant.’’—HEB. xil. 22-24. 


18 


CHAPTER V 


The Church of Christ: 
Ministry and Sacraments 


(1) THE AUTHORITY FOR THE SACRAMENTS 


1. We are agreed that in all sacramental doctrine and practice 
the supreme authority is our Lord Jesus Christ Himself. 

2. All the Churches have based their sacramental doctrine 
and order upon their belief that, according to the evidence 
of the New Testament, the sacraments which they accept were 
instituted by Christ Himself. We are agreed that Baptism 
and the Lord’s Supper occupied from the beginning a central 
position in the Church’s common life, and take their origin 
from what was said and done by Jesus during His life on 
earth. Sacramental teaching and practice, therefore, are 
rightly founded upon the record of the New Testament. 

3. The sacraments are Christ’s gifts to His Church, which is 
not a static society but a living and growing organism and 
communion, guided by the Holy Spirit into all truth.” 

4. The Holy Spirit enables the Church, walking by faith in 
its risen Lord, to interpret Holy Scripture as expressing the 
living Word of God to every age, and to exercise a stewardship 
of its tradition concerning the sacraments. 

5. All Church tradition regarding the sacraments ought to 
be controlled and tested by Scripture.?. 

1 Many preferred the original wording of this clause which ran “... 
have based their sacramental doctrine and order upon the evidence of 
the New Testament that... .” 

2 Scholars differ in their views of the passages of Scripture relat- 
ing to the institution of the sacraments by our Lord. Many of the 
Conference believe that no one who recognizes the ministry and the 
sacraments as Christ’s gifts to His Church should be excluded from a 
united Church on the ground that he does not stand for one particular view 
of the historical origin of the holy ordinances and the ecclesiastical offices. 

3 The Orthodox and some others would wish to add: “ All the 
Sacraments can be founded upon Holy Scripture as completed, ex- 
plained, interpreted and understood in the Holy Tradition by the 
guidance of the Holy Spirit residing in the Church.” 

Anglican members observe: ‘“‘ The Church of England, while re- 
cognizing the authority of the Church to decree rites and ceremonies, 
forbids it to ordain anything contrary to the Scriptures, but limits the 


necessity of Scripture sanction to articles of faith in things necessary 
to salvation.” 
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(il) THE NATURE OF THE SACRAMENTS 


1. The sacraments are given by Christ to the Church as 
outward and visible signs of His invisible grace. They are not 
bare symbols, but pledges and seals of grace, and means 
whereby it is received. 

2. Grace is bestowed in the sacraments within the fellowship 
of the Church by the personal action of Christ upon the 
believer. Faith?! is therefore a necessary condition for the 
effectual reception of grace. 

3. God’s gracious action is not limited by His sacraments.? 

4. It is our Lord Jesus Christ who through the Holy Spirit 
accomplishes every sacrament, and the action of the minister 
of the Church is only instrumental. 

5. [he Sacraments are celebrated by the minister, not in 
virtue of any personal right of his own, but as minister of the 
Church. 

6. Regarding the obligation of the sacraments and the 
questions whether and in what way they are to be deemed 
necessary to salvation there is divergence of doctrine among 
us. We think that some further mutual understanding 
and agreement on those points is required as a condition 
of full union. 


(iii) THE NUMBER OF THE SACRAMENTS 


The Orthodox Church, the (Assyrian) Church of the East, 
the (Coptic) Egyptian-Orthodox Church, the Syrian Orthodox 
and Armenian Churches and the Old Catholic Churches, and 
many individual believers, as well as the Roman Catholic 
Church, hold that there are seven sacraments, but the 
Protestant Churches accept only two, Baptism and the 
Eucharist. The Anglican Church has never strictly defined 
the number of the sacraments, but gives a pre-eminent position 
to Baptism and the Lord’s Supper as alone “generally necessary 
to salvation.”’ 

The Society of Friends and the Salvation Army observe no 
sacraments in the usual sense of that term.? 

1 Baptist delegates desire this clause to run “ faith on the part of 
the recipient is therefore... .” 

* Orthodox delegates and some others desire to exclude from the 
reference of this proposition cases in which failure to receive the sacra- 
ments is due to contempt or culpable negligence, since sacraments are 


divinely instituted means of grace generally necessary for salvation. 
3 See below, Chap. vi, p. 33. 
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The number of the sacraments largely depends upon the 
definitions of the term ‘‘ sacraments’’ as given by various 
Churches. In most of the Protestant Churches there are 
such solemn religious acts as correspond more or less closely 
with some or all of the five other sacraments which are 
taught by the Roman, Orthodox, Old Catholic, and other 
Churches. And even though the name “ sacrament” be 
refused they are nevertheless znstituta Det utilia, as the second 
Helvetic Confession puts it. 

Most of us agree that the question of the number of the 
sacraments should not be regarded as an insurmountable 
dividing line when we strive to attain to a united Church. 

The divergence between the practice of the Society of Friends 
and the Salvation Army on the one hand, and that of other 
Churches on the other, admittedly presents serious difficulties, 
but we trust that even here the Holy Spirit will show us His 
will. 


(iv) VALIDITY 


1. We agree that the sacraments practised by any Christian 
Church which believes itself to be observing what Christ 
appointed for His Church are means of grace to those who 
partake of them with faith. 

2. Confusion has sometimes been introduced by the use of 
the term “‘ valid’ in the two following senses : 


(a) It is sometimes used synonymously with “ efficacious,” 
so that the term “‘invalid”’ would imply that a sacrament 
has no spiritual value and is not a means of grace. 

(b) It is sometimes used to imply that the sacrament has 
been correctly performed. 


In so far as Christians find themselves obliged by loyalty 
to Christ and to His Church to judge that the sacraments 
practised by other Christians are invalid, or doubtfully valid, 
they should, in the cause of Christian truth and charity, do 
all in their power to see that the precise meaning of their 
judgment, and the grounds on which they are obliged to 
make it, are clearly understood. 

Many of us are of opinion, and desire to record our belief, 
that, although it is the duty of a Church to secure that 
sacraments should be performed regularly and canonically, 


_ 1 The Conference is indebted to Canon Quick for submitting a note 
on this subject which will be printed in the full record of the proceedings 
of the Conference. 
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yet no judgment should be pronounced by any Church deny- 
ing the “ validity’’ of the sacraments performed by any 
Christian Church which believes itself to be observing what 
Christ appointed for His Church. 

A special difficulty in regard to union arises from a 
great difference in doctrine which must not be under-estimated. 
Those Churches which adhere to the doctrine of the Church 
from the age of the Great Councils to the Reformation regard 
it as one of the conditions for the validity of any sacrament 
except baptism (and in some cases, marriage) that it should 
be performed by a validly ordained or consecrated minister. 
Thus to them the validity of Holy Order is one of the in- 
dispensable conditions of the validity of other sacraments. 
On the other hand some other Christians do not hold ordina- 
tion to be a sacrament of Christ’s institution, yet hold that an 
ordained minister is the proper minister of the Eucharist. 
Other Christians again hold that ordination is a sacrament, 
but do not hold it to be an essential condition of the validity 
of other sacraments, that they should be ministered by a 
validly ordained presbyter or bishop. 

3. We believe that every sacrament should be so ordered 
that all may recognize in it an act performed on behalf of the 
universal Church. 

4. To this end there is need of an ordained ministry recog- 
nized by all to act on behalf of the universal Church in the 
administration of the sacraments. 


NotEe.—The Orthodox delegates submit the following 
statement : 


Validity.—As regards the validity of Sacraments the 
Orthodox delegates would like to confine themselves only to 
the following statement : According to the Orthodox doctrine 
valid Sacraments are only those which are (1) administered 
by a canonically ordained and instituted minister and (2) 
rightly performed according to the sacramental order of the 
Church. 

They regard it therefore as unnecessary to accept any other 
document on this matter presented by the Conference. 


(v) BAPTISM 


Baptism is a gift of God’s redeeming love to the Church ; 
and, administered with water in the name of the Father, the 
Son, and the Holy Spirit, is a sign and seal of Christian 
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discipleship in obedience to our Lord’s command.! It is 
generally agreed that the united Church will observe the 
rule that all members of the visible Church are admitted by 
Baptism. 

In the course of discussion it appeared that there were 
further elements of faith and practice in relation to Baptism 
about which disagreement existed. Since the time available 
precluded the extended discussion of such points as baptismal 
regeneration, the admission of unbaptized persons to Holy 
Communion,” and the relation of Confirmation to Baptism, 
we are unable to express an opinion how far they would con- 
stitute obstacles to proposals for a united Church. 


(vi) THE EUCHARIST 


1. We all believe that Christ is truly present in the Eucharist, 
though as to how that presence is manifested and realized 
we may differ. Every precise definition of the presence is 
bound to be a limiting thing, and the attempt to formulate 
such definitions and to impose them on the Church has itself 
been the cause of disunity in the past. The important thing 
is that we should celebrate the Eucharist with the unfailing 
use of bread and wine, and of prayer, and of the words of 
institution, and with agreement as to its essential and spiritual 
meaning. 

If sacrifice is understood as it was by our Lord and His 
followers and in the early Church, it includes, not His death 
only, but the obedience of His earthly ministry, and His risen 
and ascended life, in which He still does His Father’s will and 
ever liveth to make intercession for us. Such a sacrifice can 
never be repeated, but is proclaimed and set forth in the 
eucharistic action of the whole Church when we come to God 
in Christ at the Eucharist or Lord’s Supper. For us, the 

1 Baptist delegates desire to add as follows: As regards the above 
statement which has been passed by their brethren who practise 
infant baptism, the Baptists could accept it as applying to the baptism 
of believers, 1.e., of those who are capable of making a personal 
confession of faith. In practising the baptism of believers only they 
hold that they are maintaining the practice of baptism as it is 
found in the New Testament in the Apostolic Church, and also the 
principle which is laid down on page 27 of the Report of Commission 
III, to this effect, viz.: ‘‘ The necessary condition of receiving the 
grace of a sacrament is the faith of the recipient.’’ They believe that 
children belong to God and that no rite is needed to assure His grace 
for them. This statement of the Baptists was accepted also by a 
representative of the Disciples of Christ on behalf of that body. 


2 For most Churches this is not an open question, since Baptism is 
regarded as the only and necessary means of admission to the Church. 
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secret of joining in that sacrifice is both the worship and the 
service of God; corporate because we are joined to Christ, 
and in Him to each other (1 Cor. 10-17) ; individual, because 
each one of us makes the corporate act of self-oblation his 
own; and not ceremonial only, but also profoundly ethical, 
because the keynote of all sacrifice and offering is “Lo! 
I come to do Thy will, O God.’ We believe also that the 
Eucharist is a supreme moment of prayer, because the Lord 
is the celebrant or minister for us at every celebration, and it 
is in His prayers for God’s gifts and for us all that we join. 
According to the New Testament accounts of the institution, 
His prayer is itself a giving of thanks; so that the Lord’s 
Supper is both a verbum visibile of the divine grace, and the 
supreme thanksgiving (eucharistia) of the people of God. 
We are throughout in the realm of Spirit. It is through the 
Holy Spirit that the blessing and the gift are given. The 
presence, which we do not try to define, is a spiritual presence. 
We begin from the historical fact of the Incarnation in the 
power of the Holy Spirit, and we are already moving forward 
to the complete spiritual reality of the coming of the Lord 
and the life of the Heavenly City. 


(vii) MINISTRY 


A 


The consideration of this subject took its start from the 
Report prepared by Commission III on the Ministry and 
Sacraments. 

The following statements derived in substance from that 
Report are accepted by the Conference as providing a broad 
foundation for a common understanding of the nature and 
functions of the ministry. 

I. The ministry was instituted by Jésus Christ, the Head 
of the Church, “‘ for the perfecting of the Saints... the 


1 The Conference is indebted to the Bishop of Lincoln for submitting 
a note on this subject, which will be printed in the full record of the 
proceedings of the Conference. 

Orthodox delegates desire to add the following statement : 

Eucharist.— (a) The Orthodox Church believes and teaches that in 
the Sacrament of the Holy Eucharist, which is the extension of the 
only and once offered sacrifice of our Lord, the offered gifts by virtue 
of the consecration are changed (metaballonitat) into the very Body and 
the very Blood of our Lord Jesus Christ, and given to the faithful for 
the remission of sins and life everlasting. 

(6) The Holy Eucharist can be celebrated only by a validly ordained 
minister. 

Certain other Churches and delegates would associate themselves 
with the Orthodox in making a somewhat similar statement. 
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upbuilding of the body of Christ,’ and is a gift of God to the 
Church in the service of the Word and sacraments. 

II. This ministry does not exclude but presupposes the 
“royal priesthood,” to which all Christians are called as the 
redeemed of Jesus Christ. 

III. Ordination to the ministry, according to New Testa- 
ment teaching and the historic practice of the Church, is by 
prayer and the laying-on of hands. 

IV. It is essential to a united Church that it should have a 
ministry universally recognized. 


It must be acknowledged, however, that even in connection 
with these statements, different interpretations are to be 
reckoned with. 

For example, while all would agree that the ministry owes 
its origin to Jesus Christ and is God’s gift to the Church, there 
are differences of judgment regarding the sense in which we 
may say that the ministry was “‘ instituted’ by our Lord. 

Again, those who agree in accepting the laying-on of hands 
as the form of ordination differ on the meaning to be attached 
to the rite, or on the question by whom it should be ad- 
ministered. 

Further fundamental differences of interpretation arise 
in connection with the doctrine of Apostolic Succession. In 
Episcopal Churches it has been thought of both as the succes- 
sion of bishops in the principal sees of Christendom, handing 
down and preserving the Apostles’ doctrine, and as a succession 
by laying-on ofhands. From early times this double succession 
has been associated with the stewardship of the sacraments, 
and is regarded by certain Churches as constituting the true 
and only guarantee of sacramental grace and right doctrine. 
This view is represented by the statement formulated by the 
delegates of the Orthodox Church at Lausanne: 


‘““The Orthodox Church, regarding the ministry as 
instituted in the Church by Christ Himself, and as the body 
which by a special charisma is the organ through which the 
Church spreads its means of grace such as the sacraments, 
and believing that the ministry in its threefold form of 
bishops, presbyters and deacons can only be based on the 
unbroken Apostolic Succession, regrets that it is unable to 
come, in regard to the ministry, into some measure of 
agreement with many of the Churches represented at this 
Conference ; but prays God that He, through His Holy 
Spirit, will guide to union even in regard to this difficult 
point of disagreement.”’ 
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Substantially the same view finds another expression in the 
following statement offered on behalf of the Old Catholic 
Church : 


“The Old Catholics maintain that Episcopacy is of 
apostolic origin, and that it belongs to the essence of the 
Church. The Church is the bearer of the ministry. The 
ministers act only by the commission of the Church. The 
ministry is received, administered and handed on in the 
same sense and in the same way as the Apostles handed it 
down to the Church. The Apostolic Succession means the 
inseparability of Church and ministry and the continuity of 
both.” 


Certain other Churches of the East and some Anglicans 
would wish to be associated with one or other of the above 
statements. 

Other Anglicans would interpret the Succession in a more 
general way to mean the transmission from generation to 
generation of the authority of ministerial oversight over both 
clergy and laity in the Church, and they regard it as both a 
symbol and a bond of unity. 

In communions of the Presbyterian and Reformed tradition 
the view is held that the true Apostolic Succession is manifested 
in a succession of ordination by presbyteries duly constituted 
and exercising episcopal functions, and in the succession of 
presbyters in charge of parishes, with special emphasis on the 
true preaching of the Word and the right administration of 
the Sacraments. Thus the following statement was presented 
by Presbyterian delegates : 


‘““ Presbyterian delegates desire to have it noted that the 
conception of the ministry held by their Churches is founded 
on the identity of “‘ bishops’ and ‘‘ presbyters’”’ in the New 
Testament ; that ordination is not by individual presbyters, 
nor by groups of presbyters, but only by ‘“‘ presbyters 
orderly associated ”’ in courts exercising episcopal functions ; 
that a presbyterian succession in orders has been main- 
tained unbroken ; and that the functions of the diaconate 
in the New Testament have been performed not only by 
those named deacons, but also in some measure by the lay 
eldership, which in addition to a responsible share in the 
government and discipline of the Church in all its courts, 
assists in the dispensing of charity, the visitation of the 
people, and the distribution of the elements at Holy 
Communion.”’ 
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Other communions, while unaccustomed to use the term 
‘‘ Apostolic Succession,” would accept it as meaning essenti- 
ally, or even exclusively, the maintenance of the Apostles’ 
witness through the true preaching of the Gospel, the right 
administration of the Sacraments, and the perpetuation of the 
Christian life in the Christian community. 

In every case Churches treasure the Apostolic Succession in 
which they believe. 


B 


In its brief consideration of the form which the ministry 
might take in the united Church of the future, the Conference 
started from the following formula in the Report of the 
Lausanne Conference : 


“In view of (x1) the place which the Episcopate, the 
Councils of Presbyters, and the Congregation of the faithful, 
respectively had in the constitution of the early Church, and 
(2) the fact that episcopal, presbyteral and congregational 
systems of government are each to-day, and have been for 
centuries, accepted by great communions in Christendom, 
and (3) the fact that episcopal, presbyteral and congrega- 
tional systems are each believed by many to be essential to 
the good order of the Church, we therefore recognise that 
these several elements must all, under conditions which 
require further study, have an appropriate place in the 
order of life of a reunited Church, and that each separate 
communion, recalling the abundant blessing of God vouch- 
safed to its ministry in the past, should gladly bring to 
the common life of the united Church its own spiritual 
treasures.”’ 


The acceptance of the ‘‘ historic Episcopate ”’ carries with it 
the acceptance of the threefold ministry of bishops, presbyters 
and deacons. Many would hold that such acceptance does 
not require any one dogmatic determination of the doctrine 
concerning the ministry, while for some this would be requisite. 
But all who value the ‘“‘ historic Episcopate’’ hold that it 
should not be interpreted apart from its historical functions. 

In a united Church the intimate association of the presbyters 
in council with the bishop, and of the laity with both, in the 
government of the Church, should be conserved or restored. 
Thus the Episcopate would be both constitutional and repre- 
sentative of the whole Church. 

If the ministry of the united Church should sufficiently 
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include characteristic elements from the episcopal, presbyteral 
and congregational systems, the present adherents of those 
systems would have recognized each others places in the 
Church of God, all would be able to find a spiritual home in 
the united Church, and the doctrine of the Apostolic Succes- 
sion would, upon a common basis of faith, attain to the fulness 
which belongs to it by referring at once to the Word, to the 
ministry and the sacraments and to the life of the Christian 
community. 

It should, however, be recognized that there are members 
of the Conference who are not persuaded that it is God’s will 
that the one spiritual life of the undivided Church should be 
expressed through any one form of government, but would 
find place side by side for Churches of differing form of govern- 
ment, and within or beside the more formally organized body 
would include freer societies like the Friends and the Salvation 
Army. 

The foregoing suggestions are put forward in the knowledge 
that they contain features which at the present stage may be 
unacceptable to some Churches on both wings of the Move- 
ment, but we are confident that, where the will to unite exists, 
the Holy Spirit will enable the Churches in coming years to 
improve and develop these first tentative suggestions. 

We are alike called of God to pray and to labour by every 
means for the promotion of this common aim, recognizing 
that the future or ultimate form to be assumed by the united 
Church must depend not only on the experience of the past, 
but above all, upon the continued direction of the Holy Spirit. 
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CHAPTER ¥I 
The Church’s Unity in Life and Worship 


(i) OUR PREMISE AND OUR GOAL 


WE take as the premise of our findings and our recommenda- 
tions the already existing and growing spiritual unity, experi- 
enced by Christians as love of one another, understanding of 
one another, and respect for one another. We believe that no 
visible unity, acceptable to God and to the people of God, can 
be achieved save on the foundation of this spiritual unity. 
We believe that our common experience of spiritual unity 
derives from the fundamental faith that the Church is the body 
of Christ, and is, therefore, in principle and ideal, one. In 
trying to envisage the goal of our endeavours, we are not 
seeking to create something new; rather we are attempting 
to discover under the guidance of the Holy Spirit the full 
nature of the Church created by God in Christ. 

Our goal is to realize the ideal of the Church as one living 
body, worshipping and serving God in Christ, as the fulfilment 
of our Lord’s prayers and of our prayers. 


(ll) THE SEVERAL CONCEPTIONS OF CHURCH UNITY 
(a) Co-operative Action 


The unity which we seek may be conceived as a confedera- 
tion or alliance of Churches for co-operative action. 

In all areas where common purposes and tasks exist, such 
action is already widely possible without violation of con- 
science. Church ‘“ federations’? are the most common 
expressions of such unity, and one of the most hopeful paths 
to understanding and brotherly relations. We believe federa- 
tion, so construed, is a promising approach to more complete 
forms of unity. We do not share the fears, often expressed, 
that ‘‘ federation’’ in this sense will obscure the goal of a 
fuller unity or postpone its attainment. The experience of 
many Churches in many lands forbids such fears, since they 
run counter to the facts. 
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We recognize that federations for co-operative action should 
not be construed as examples of ‘‘ federal union.’’ Certain of 
our members wish to be recorded as believing that “ federal 
union ’’ is not merely the most we can achieve, but also the 
most that we should desire. 

We are agreed that co-operative action between Churches 
unabie to achieve intercommunion or to look towards cor- 
porate union, and compelled by fidelity to conscience to remain 
separate bodies with separate loyalties, is not our final goal, 
since co-operative action in itself fails to manifest to the world 
the true character of the Church as one community of faith 
and worship, as well as of service. 


(0) Intercommumon 


A second aspect of Church unity is commonly indicated by 
the term ‘‘intercommumnion.” This is the fullest expression of 
a mutual recognition between two or more Churches. Such 
recognition is also manifested in the exchange of membership 
and ministrations. 

We regard sacramental intercommunion as a necessary 
part of any satisfactory Church unity. Such intercommunion, 
as between two or more Churches, implies that all concerned 
are true Churches, or true branches of the one Church. 

We think that it should be pointed out that the word “ inter- 
communion ’”’ has at present several different connotations. 
In the fullest sense it means a relation between two or more 
Churches in which the communion of each is open to all 
members of the other at all times. This is to be distinguished 
from relations in which the communion of one Church is 
“open’’ to members of other Churches without complete 
reciprocal recognition, and still more from the occasional 
welcoming of members of other Churches by a Church whose 
normal rule would exclude them. We believe that “ regu- 
larity ’’ and “‘ mutuality ’’ belong to the full meaning of inter- 
communion. When this term “ intercommunion ’’ is used in 
discussion of Church unity, its-meaning should be clearly 
defined. 

We must note also the occasions on which at a gathering of 
Christian people united in a common enterprise, a Church has 
invited all who have full status in their own Churches to 
receive the Holy Communion according to the rite of the 
inviting Church. This has occurred both at Oxford and at 
Edinburgh during the Conferences held this year. It is to 
be distinguished both from ‘‘ intercommunion”’ and ‘“‘ open 
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communion’”’ as usually understood, and from such “‘ joint 
celebration ”’ as took place at Jerusalem in 1928. 


(c) Corporate Union 


The third form in which the final goal of our movement 
may be expressed presents, from the standpoint of definition, 
the greatest difficulties. It is commonly indicated by such 
terms as “‘ corporate union ”’ or “‘ organic unity.” 

These terms are forbidding to many, as suggesting the ideal 
of a compact governmental union involving rigid uniformity. 
We do not so understand them, and none of us desires such 
uniformity. On the contrary, what we desire is the unity of 
a living organism, with the diversity characteristic of the 
members of a healthy body. 

The idea of “‘ corporate union ’’’ must remain for the vast 
majority of Christians their ideal. In a Church so united the 
ultimate loyalty of every member would be given to the 
whole body and not to any part of it. Its members would 
move freely from one part to another and find every privilege 
of membership open to them. The sacraments would be the 
sacraments of the whole body. The ministry would be 
accepted by all as a ministry of the whole body. 

Our task is to find in God, to receive from God as His gift, 
a unity which can take up and preserve in one beloved com- 
munity all the varied spiritual gifts which He has given us 
in our separations. Such a living community, like all that 
lives, cannot be a construction ; life can come only from life ; 
the visible unity of the Body of Christ can issue only from 
the Living God through the work of the life-giving Spirit. 

While we do not conceive of the ‘‘ corporate union,” which 
we seek from God, as a rigid governmental unity, we find it 
difficult to imagine that unity, as it would exist between 
Churches within the same territory, without some measure 
of organizational union. At the same time, we can hardly 
imagine a corporate union which should provide for the 
relative autonomy of the several constituent parts in entire 
neglect of the “ federal ’’ principle. 

In particular, and with immediate reference to the existing 
world situation, we do not believe that a Church, “ corpo- 
rately ’’ united, could be an effective international community 
without some permanent organ of conference and counsel, 
whatever might be the authority and powers of that organ. 


1 


(iii) THE FORMS OF LIKENESS BASIC FOR CHURCH UNITY 


I. Likeness in Faith or Confession as a Basis for Unity 


(a) 1 Likeness in faith or confession is not necessary for 
co-operative action, but we find that essential unity in faith 
or confession is a necessary basis for (0) full inter-communion 
and for (c) corporate union. 

Such essential unity in faith would be sufficiently expressed 
for many of the Churches represented in this Conference by 
such a statement as the following : 


We accept as the supreme standard of the faith the 
revelation of God contained in the Holy Scriptures of 
the Old and New Testaments and summed up in Jesus 
Christ. 

We acknowledge the Apostles’ Creed and the Creed 
commonly called the Nicene, as witnessing to and safe- 
guarding that faith, which is continuously verified in 
the spiritual experience of the Church and its members— 
remembering that these documents are sacred symbols 
and witnesses of the Christian faith rather than legalistic 
standards. 3 

We further affirm that the guidance of God’s Holy 
Spirit did not cease with the closing of the canon of the 
Scripture, or with the formulation of the creeds cited, but 
that there has been in the Church through the centuries, 
and still is, a divinely sustained consciousness of the 
presence of the living Christ. (Note: Known in the 
Orthodox Church as the Holy Tradition.) 

Finally, we are persuaded, in the classical words of one 
of the non-confessional communions, that “God has yet 
more light to break forth from His Holy Word” for a 
humble and waiting Church. We Christians of this 
present age should therefore seek the continued guid- 
ance of the Spirit of the Living God, as we confront our 
troubled time. 


Some of the Churches represented in the Conference hold 
that Scripture is not only the supreme but the sole standard 
and source of Christian faith; they reject any suggestion of 
the equivalence of Scripture and tradition and any implica- 
tion that the ancient creeds contain a sufficient interpretation 
of the Scriptural faith. Some of these Churches regard 


1 These letters in subsection (iii) refer to the three headings in sub- 
section (li) above. 
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certain later confessions as possessing an importance and 
authority at least equal to that of the ancient creeds. 


(Note: We call attention here to the following statement in 
Section IV of the Lausanne Report : 


“It is understood that the use of these Creeds will be 
determined by the competent authority in each Church, 
and that the several Churches will continue to make use 
of such special Confessions as they possess.” (Faith and 
Order, edited by H. N. Bate, p. 467.) 


The Orthodox and certain other Churches can accept the 
Nicene Creed only in its uninterpolated form without the 
filtoque clause, and those Churches and others hold that the 
““ Holy Tradition’? must be acknowledged as a standard and 
source of the faith complementary to, though wholly consonant 
with, the revelation in Scripture. 


2. Likeness in Non-Sacramental Worship 


(a) Likeness in non-sacramental worship is not necessary 
for co-operative action. 

(c) In the non-sacramental worship of God the Father, Son 
and Holy Spirit, we are agreed that there is little remaining 
occasion for maintaining the existing divisions between our 
Churches, and much common ground already exists for further 
unity. 

We are all united, in such worship, in the use of the Holy 
Scriptures. We are further united in common prayer, which 
may be expressed in the spoken word, through silence, or by 
employment of the sacred treasures of Christian literature, 
art, and music. In this worship we all stand before God in 
adoration of His majesty, bringing to Him our own needs and 
the needs of our fellows. We wait for His grace in the for- 
giveness of our sins and for the restoration of our spirits 
through renewed communion with Him, and we dedicate 
ourselves to His service and the service of all mankind. 


3. Likeness in Sacramental Faith and Practice 


(a) Co-operative activities do not require likeness in doctrine 
and administration of the sacraments. 


(0) For Intercommunion. 

(i) Some of us hold that Churches which within their 
own order practise the two Gospel sacraments can freely 
allow intercommunion between their respective members. 

1 See also Chap. ili, p. 9... 
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(ii) Others hold that no such intercommunion can take 
place until their Churches have agreed as to the validity 
of each other’s ministrations of these, to them, essential 
sacraments. 


(c) For full corporate union it will be necessary to reconcile 
the differences between Churches which insist, some upon two 
sacraments, some upon seven, and some upon no formal 
sacraments whatsoever. 

The sacrament of the Lord’s Supper (or Eucharist) is the” 
Church’s most sacred act of worship. Unity in sacramental 
worship requires essential unity in sacramental faith and 
practice. 

The Society of Friends, in the silence of its meetings, seeks 

without formal sacraments the Real Presence of Him who 
suffered death that mankind might have life. 
’ In this connection we find much cause for encouragement 
in (i) the liturgical movement on the Continent, and among 
the non-liturgical Churches in many other lands, and (ii) the 
increasing opportunities allowed for silence, and for spon- 
taneity among those who use traditional liturgies. In this 
matter the distinction between liturgical and non-liturgical 
forms of worship is a diminishing occasion for division. 


4. Likeness of Orders as a Basis for Unity 


(a) Lack of likeness of orders is no obstacle to co-operative 
action. 

For (0) full intercommunion and (c) corporate union it will be 
necessary to reconcile the differences between Churches which 
hold (i) that a ministry in the three-fold form of bishops, priests, 
and deacons was instituted in the Church by Christ ; (ii) that 
the historic episcopate is essential for corporate union ; 
(iii) that a ministry was instituted by Christ in which bishops 
as distinct from presbyters are not essential; (iv) that no 
specially ordained ministry whatsoever is required by the 
conception of the Church. 


5. Likeness 1n Polity as a Basis for Unity 


(a) Likeness in polity is not necessary for co-operative action. 
(c) With reference to corporate union most of us endorse the 

following statement from Section V of the Lausanne Report ?: 
* See Chap.,v, p. 19. 


* This assumption as regards episcopacy is not accepted by large 
sections of Free Church opinion. 
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“In view of (1) the place which the episcopate, the 
council of presbyters, and the congregation of the faithful, 
respectively had in the constitution of the early Church, 
and (2) the fact that episcopal, presbyteral and congre- 
gational systems of government are each to-day, and have 
been for centuries, accepted by great communions in 
Christendom, and (3) the fact that episcopal, presby- 
teral and congregational systems are each believed by 
many to be essential to the good order of the Church, 
we therefore recognize that these several elements must 
all, under conditions which require further study, have 
an appropriate place in the order of life of a reunited 
Church.”” (Faith and Order, p. 469.) 


It will be noted that the above statements assume a sub- 
stantial likeness, already existing or conceded in theory, with: 
respect to faith, confession, worship, polity. 

It will be further noted that there is a marked unlikeness, 
whether as a matter of existing practice or as a matter of 
rival doctrines, when we are considering sacraments and 
orders. 


(iv) OBSTACLES TO CHURCH UNITY 
I. Obstacles which are restricted to ‘‘ Faith’’ and “ Ovder”’ 


We find that the obstacles most difficult to overcome 
consist of elements of “faith’’ and “order’’ combined, as 
when some form of Church government or worship is con- 
sidered a part of the faith. 


But we are led to the conclusion that behind all par- 
ticular statements of the problem of corporate union lie 
deeply divergent conceptions of the Church. For the want 
of any more accurate terms this divergence might be described 
as the contrast between “ authoritarian’’ and “ personal ”’ 
types of Church. 

We have, on the one hand, an insistence upon a divine 
givenness in the Scriptures, in orders, in creeds, in worship. 

We have, on the other hand, an equally strong insistence 
upon the individual experience of Divine grace, as the ruling 
principle of the ‘“‘ gathered’’ Church, in which freedom is 
both enjoyed as a religious right and enjoined as a religious 
duty. 


We are aware that between these extremes many 
variations exist, expressed as well in doctrine as in organiza- 
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tion, worship, and types of piety. These variations are 
combinations of the two contrasted types of Church to which 
we have referred. 


We do not minimize the difficulties which these con- 
trasted types of Church present to our Movement, nor are 
we willing to construe them as being due mainly to misunder- 
standings or to sin. 

It is our hope and prayer that through the guidance of the 
Holy Spirit they may, in God’s good time, be overcome. 

Meanwhile it is our duty to attempt by study to enter still 
more sympathetically into the experience of others, and to 
“‘ keep the unity of the Spirit in the bond of peace.” 

We suggest that the full range of the contrast between 
the two types of Church to which we have been referring, is 
in no wise covered by the antithesis of episcopal and non- 
episcopal orders. 

This contrast may be expressed in many other terms. The 
problem of the authority of Scripture and the modes of its 
interpretation is the most classical instance. 


2. Obstacles not restricted to ‘‘ Faith’? and “ Order ”’ 


(a) Obstacles which are, in part, theological or ecclesiastical, 
and, in equal part, sociological or political. 

Such obstacles are met in the case of a national Church 
which hallows the common life of a given people, but is at 
the same time exposed to the perils of an exclusive pro- 
vincialism or of domination by a secular state. 

Frequently renewed testimony, given at this Conference, 
makes it plain that the Churches of the mission field are 
grievously hindered in their efforts to solve problems of this 
order so long as they remain unsolved in the ‘‘ home’”’ lands. 


(b) Obstacles which are due mainly to historical factors. 


We have, in Western Christendom, many separations which 
are the result of the divided secular history of Europe. 

We have, in the Near and Middle East, certain conspicuous 
examples of religiously isolated communities, whose isolation 
is primarily due to their loyalty to an ancient heritage which 
goes back to earliest Christian times and often to lands far 
off from those in which they now exist. 


1 See also Chap. ii, p. 11. 
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(c) Obstacles which are of “ cultural” origin, 


In Churches which already enjoy substantial agreement 
upon matters of faith and order, and which may be said to 
stand upon common ground as representatives of one or 
other of the two contrasted types of Church, the prospect of 
corporate union is by no means clear or assured. 

These Churches are not conscious of any obstacles to such 
union because of mutually exclusive doctrines. They are, 
however, kept apart by barriers of nationality, race, class, 
general culture, and more particularly, by slothful self-content 
and self-sufficiency. 


(v) WHAT CAN WE DO TO MOVE TOWARDS THE UNITY 
WE SHOULD SEEK ? 


The unity we seek is not simple but complex. It has 
two aspects: (a) the inner spiritual unity known in its com- 
pleteness to God alone; and (b) the outward unity which 
expresses itself in mutual recognition, co-operative action and 
corporate or institutional unity. The concrete proposals here 
brought forward may be regarded as next steps toward the 
realization of the unity which the Churches should seek. 
Some of these proposals are of concern to individual com- 
munions, others of concern to groups of communions in 
certain countries or other areas, and still others may be con- 
sidered as of cecumenical or world-wide range. 


1. Need of Wider Knowledge 


In view of the admitted fact that a principal hindrance to 
Christian and Church unity is the widely prevailing ignorance, 
apathy and inertia on the whole subject of unity, we earnestly 
advocate the launching and conduct in various communions 
of an adequate educational cecumenical programme. To this 
end simple, and also more elaborate, outlines of study of 
interesting and relevant aspects of the Christian union move- 
ment should be prepared and introduced. 

Existing books on the principles of the world-wide Christian 
movement, now commonly called ‘‘ cecumenism,” though 
valuable, are, as a rule, too technical for general use. So- 
much depends on a widespread understanding of this subject 
that special material should be produced for the general 
Church membership. For instance, a series of small volumes 
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about the various communions, giving the facts which are 
most distinctive, significant, and of living interest, would 
meet a very real need in many countries. There is a place, 
moreover, for carefully planned articles in the more influential 
magazines. Current cecumenical developments must also 
receive more systematic attention in both the religious and 
the secular press. It is at this point—the failure to educate the 
rank and file of the lay membership, both men and women— 
that so many co-operative and union schemes break down or 
fail to advance. 

In this connection we warmly approve the proposal, already 
discussed in several quarters, that an authoritative, Christian, 
cecumenical review should be undertaken, preferably under 
the auspices of such cecumenical Church organization as may 
follow the Oxford and Edinburgh Conferences. 


2. Theological Education 


It is to be desired that theological colleges, faculties or 
seminaries should make provision in the curriculum for 
instruction of the future ministry in all that pertains to the 
drawing together of the various Christian communions, with 
special reference to the more significant developments and 
plans of present-day cecumenical movements. The chairs 
dealing with doctrine should include instruction in the doctrines 
and life, not only of the Church to which each institution is 
attached, but also of other communions. Chairs of Church 
History, Liturgics, Symbolics and Missions should deal with 
the history and work of all branches of Christendom. In 
certain centres this can be achieved by joint action on the 
part of several colleges. Moreover, in addition to instruction 
through lectures and seminar work, inter-visitation on the 
part of students of the colleges of different communions should 
be encouraged. The valuable work of the Gécumenical Seminar 
in Geneva will be found suggestive, as also the activities of the 
Student Christian Movements in the theological colleges and 
seminaries. 

3. Cultivation of the Spirit of Unity 

The spreading of the spirit of Christian cecumenical fellow- 
ship needs not only the conscious communication of know- 
ledge and ideas, but the fostering of such attitudes and 
spiritual experience as will lead to the desire for unity. While 
this is true of old and young alike, it is peculiarly desirable 
that in the processes of Christian education this principle 
should be borne in mind. 
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4. Research Groups 


The plan followed in Holland, France, Victoria (Australia), 
and also in other countries of forming societies of theologians 
and other scholars for more profound study and research in 
the problems of cecumenism might well be followed in other 
countries, possibly through the agency of existing institutions 


5. Special Times of Prayer 


The practice in some countries, for example, Norway, of 
setting apart one Sunday each year for special prayer for the 
cecumenical movement is worthy of wide observance. Since 
1920 the world-wide observance of the eight days before 
Pentecost (Whitsunday) as a special time of prayer for the 
unity of Christ’s Church has been fostered by the Faith and 
Order Movement. Moreover, we draw attention to the sugges- 
tion of Pastor Wilfred Monod, endorsed by many others, that 
when the Holy Communion is celebrated the officiating 
minister should use words in prayer or in preaching which 
will help worshippers to identify themselves with the whole 
Christian fellowship in the act of communion. 


6. Mutual Church Aid 


The practice of the early Christian Church, which is being 
followed so helpfully to-day by the European Central Office 
for Inter-Church Aid, the Russian Church Aid Fund, and by 
certain individual communions, of affording mutual help to 
suffering or weaker Churches of other communions, is not 
only an expression of the spirit of Christ but also an invaluable 
means of fostering cecumenical education and fellowship. 


7. Spiritual Preparation 


A precursor to many very significant Church union move- 
ments has been prolonged and pronouncedly spiritual prepara- 
tion, including united movements for prayer, and joint par- 
ticipation in such Christian tasks as evangelism and meeting 
great moral and social needs. Of this there are conspicuous 
examples in India, China, Japan and Korea, as well as in the 
West. The recent united Preaching Mission in a score or 
more of the leading cities of America, and other united evange- | 
listic campaigns, not only afford convincing demonstrations 
of unity but also have been the means of generating the spirit 
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of unity and creating a temper which finds the continuance of 
division intolerable. 

The Conference urges on all the Churches the desirability of 
organizing and participating in efforts of evangelism in co- 
operation with Christians of other communions, both as a 
means of bearing effective witness before the multitudes who 
are detached from Christianity and as a means of expressing 
and strengthening that unity in the Gospel which binds 
together in spiritual fellowship those who own allegiance to 
different Churches. 


8. Principles of Co-operation 


It is widely recognized that sound policies of co-operation 
in all spheres of Christian action have done much to facilitate 
the drawing together of the Christian Churches. Such co- 
operation between Christian bodies, if it is to be truly effective, 
must have regard to certain guiding principles and governing 
considerations drawn from experience already accumulated 
in many countries. 

Among these attention is called to the following :— 


(x) In determining the sphere of co-operation due regard is 
paid to the objects to be achieved, namely : 


(a) to meet real and recognized need ; 

(b) to obviate conflict and unnecessary waste ; 

(c) to accomplish important results which cannot be 
secured as well, if at all, by the co-operative 
agencies working separately. 


(2) At the very beginning of the undertaking the various 
bodies joining in the co-operative arrangement enter 
into an understanding as to objectives, scope, direction, 
assignment of responsibilities, support and all else 
vital to the success of the undertaking, and this under- 
standing is set forth with clarity in writing. 

(3) The co-operative agency possesses only such power as 
the co-operating bodies confer upon it. 


(4) The plan of organization is made as simple as is com- 
patible with achieving the desired results. 


(5) Everything is done openly and in consultation. 


(6) There is a sincere determination to understand the view- 
points and the distinctive characteristics of the different 
units, and willingness to accept what others have to 
give. 
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(7) Wherever co-operation is undertaken it is carried 
through so thoroughly as to create the confidence on 
which further developments must depend. 


(8) No large venture of co-operation can proceed to high 
success without adequate financial resources, but it is 
believed that those will be forthcoming if the other 
conditions here emphasized are met. 


(9) The leaders are on their guard lest in their own lives 
there be manifested or tolerated those things which 
tend to destroy co-operation or to make impossible 
true Christian unity; for example, ignorance and 
prejudice, hazy thinking and vague statements, selfish 
ambition and jealousy, suspicion and lack of frankness, 
intriguing and disloyalty. 


(10) The prime consideration to be borne constantly in mind 
by all engaged in the work of co-operation is that of 
rendering Christ-like service. First and last in point 
of importance is the recognition of the Lordship of 
Jesus Christ, and the conviction that He Himself 
wills co-operation and unity. 


9. Fellowships of Unity 


Springing up in different parts of the world are fellowships 
of unity which are exerting an influence out of all proportion 
to their number. The Association of Unity maugurated by 
the late Peter Ainslie is an illustration. Other examples are 
the Friends of Reunion in Great Britain, the Anglican and 
Eastern Churches Association, and the Fellowship of St Alban 
and St Sergius. Still another is the Fellowship of Unity in 
Egypt. This fellowship holds each year great united meetings 
of members of several communions, Eastern and Western, 
provides lectures on various aspects of the religious life and 
practices of the Churches, furnishes articles for the press 
dealing with cecumenical questions, and arranges for parties 
to visit different Churches at special times and seasons for the 
study of different forms of worship. The Churches have 
hardly begun to explore the possibilities of realizing a more 
vital understanding and a deeper unity through acquaintance 
with each other’s modes and experiences of worship. Much 
might be done by introducing the best-known hymns of one 
Church or confessional group into the service of others. 

The Conference asks the Continuation Committee to take 


: 
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this matter into consideration, and to take steps to promote 


the study of liturgical questions by the appointment of a 
commission or by what other method seems best. 


10. Regional Conferences 


We believe the time has come when in our various countries 
there should be held regional conferences similar to those 
held at Oxford and Edinburgh. In certain of the larger 
countries there might well be held in different areas a series 
of more intimate consultations, or retreats, of Church leaders, 
or other specialized groups. 


tr. Youth Movements 


A most reassuring feature of the cecumenical movement is 
the growing keen interest in the subject being manifested by 
the Student Christian Movements and other Christian youth 
organizations. This interest should be fostered in every 
possible way. We commend heartily the World Christian 
Youth Conference planned for the year 1939. 


12. Increase of Intercourse 


We draw attention to the multiplying examples of ex- 
change of membership, of interchange of pulpits, and of 
inter-communion on the part of the different Churches in all 
parts of the world, and, subject to proper understanding and 
regulation, believe that these practices should be encouraged. 

Where occasional communion is admitted in the practice 
of a Church but is not formally recognized by its law, it is 
desirable that, where principles permit, this apparent incon- 
gruity should be removed as soon as possible in order to 
avoid misunderstanding, both on the part of the recipient 
and of members of the communion extending the invitation. 
Where hesitancy still remains because of this ambiguity or 
for any reason, the communicants of one Church, whether 
ministers or laymen, should be encouraged to be present, even 
if they do not participate, at the sacraments of other Churches. 
And such presence should be regarded as an act of common 
worship expressing the measure of spiritual unity already 
attained. 

We feel moved to say in this connection that neither those 
who press for intercommunion nor those who feel obliged to 
oppose it should condemn the others, but should in all ways 
respect one another’s consciences ; but all Christians should 
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be saddened by every hindrance to the fellowship of full 
communion with all sincere disciples of our Lord. 


13. Plans for Church Union 


It is recommended that communions represented at the 
present Conference should consider the desirability of setting 
up effective standing commissions for the study of the 
cecumenical questions, for fostering mutually helpful relations 
with other communions, and for conducting conversations 
with other communions leading toward Church union. 

It is highly desirable, in countries where conditions are 
favourable and the time seems ripe, that those communions 
which already enjoy a considerable measure of mutual under- 
standing, fellowship and co-operation should proceed without 
undue delay to the stage of official negotiations, or at least 
of conversations, and in particular should produce, as soon 
as may be, a preliminary or provisional draft scheme of union 
for submission to their constituencies. 


14. Needs of Special Areas 


In certain regions circumstances make a special demand on 
the Churches for co-operative action. One type of problem 
is presented by areas where there has been a sudden marked 
increase in population, or where there have been created 
entirely new communities through the operation of rehousing 
schemes. This calls for united action on the part of different 
Churches, and the absence of such action is likely to lead to 
bitterness, strife and wasted effort. To deal with such situa- 
tions it is suggested that the Churches, where their principles 
permit, should set up permanent comity or international 
commissions to review, recommend and guide the location of 
new Churches. Such a plan will avoid the danger of con- 
gregations being created which have a local unity, but are 
cut off from the contacts and resources afforded by member- 
ship in a wider communion. Similar action may be possible 
in the numerous centres where, owing to a decrease of popula- 
tion, more Churches exist than the populations need or can 
support. There are other problems presented in other areas 
which are susceptible of similar treatment. 


15. Territorial and Ecumenical Unity 


A problem calling for far-sighted policy is that presented in 
areas where, when union is under discussion, it becomes neces- 
sary for a Church to choose between, on the one hand, entering 
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into a unity with other denominations within the same 
national boundary, and, on the other hand, maintaining con- 
nections with other Churches of its own order throughout the 
world. Experience shows that the injury done to the Chris- 
tian cause by the multiplicity of separate Churches within a 
given area is so great that the territorial unity of Churches 
should normally be regarded as desirable where it can be 
accomplished without violating the principles of the Churches 
concerned. It must, however, be recognized that the ideal 
of a territorially or nationally united Church is accompanied 
by certain dangers. Therefore we urge that in developing 
Church union on the territorial basis every care should be 
taken to preserve in nationally constituted Churches a sense 
of cecumenical relationship, and to maintain such relationship 
in every possible way. For example, the United Church of 
Canada not only has united three communions into one united 
Church, but also maintains affiliations with the cecumenical 
bodies to which the three uniting communions belonged. 


16. The Older and Y ounger Churches 


The Churches and Mission Boards of the West have a great 
responsibility to discharge in regard to union movements 
among the younger Churches. Even where the younger 
Churches are autonomous, they will naturally seek counsel 
and encouragement from the older Churches to which under 
God they owe their origin. While it is right and proper for 
the older Churches to place at the disposal of younger 
Churches what they most value in doctrine, worship and order, 
it must be recognized as a fundamental necessity that in all 
matters both older and younger Churches should be free to 
follow the leading of the Spirit of God as it is apprehended 
by them. 

The Conference has heard, with deep appreciation, of move- 
ments towards Church union in many parts of the world. It 
regards the scheme for Church union in South India, about 
which three Churches are now negotiating, as deserving of 
particular attention and study, because in it an attempt is 
being made to include within a united Church communions 
holding to the episcopal, the presbyteral and the congrega- 
tional principles. The importance of prayerful study of this 
scheme is further shown by the fact that union negotiations 
based on its principles are in progress in other parts of the 
world. In dealing with this and with similar cases the 
Churches of East and West alike may be called upon for 
great acts of trust. 
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17. The Council of Churches 


This Conference as well as the World Conference held at 
Oxford have approved in principle the proposal that the 
Churches should form a Council of Churches. Some members 
of this Conference desire to place on record their opposition 
to this proposal, but we are agreed that if the Churches should 
adopt it, the Council should be so designed as to conserve the 
distinctive character and value of each of the Movements 
represented in the two Conferences. To this end it is desirable 
that, while freedom should be exercised in the formation of 
special committees, the Churches as such should come together 
on the basis of the doctrine of the Incarnation. The largest 
success of the plan depends upon securing adequate representa- 
tion of every communion. 
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NOTE 


On Wednesday, August 18th, the above Report was 
received and commended for consideration to the Churches 
nemine contradicente. The Conference then approved the 
addition of the following rider : 


The Conference desires to express its appreciation of the 
work done by the preparatory Commissions. The books 
and reports they have produced have been of the greatest 
value to the Conference in its deliberations, and it desires 
to commend them to the Churches for continued study in 
the coming years. 


(A list of these will be found at the end of this pamphlet.) 
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PROPOSED WORLD COUNCIL 
OF CHURCHES 


Report of the Committee to which the Conference 
referred the Report of the ‘‘ Committee of 
Thirty-Five.’’ ? 

As approved by the Full Conference with 
one dissentient on Wednesday, August 11th, 


1937- 


Consideration has been given to the fact that the desire for 
closer relations between the two movements, Faith and Order 
and Life and Work, originated in their own councils and led to 
the formation of the Committee of Thirty-five to consider the 
future relations of the two movements. That Committee has 
submitted a plan for a World Council of Christian Churches. 
The chief inducements for this proposed closer relationship 
have been that the two movements or conferences in carrying 
out their commissions, as received from the Churches, have 
learned that they have many interests and purposes in common 
and are closely inter-related. It has also been learned that 
in the appeal to the Churches for continued interest and 
support the question is often naturally asked why there 
should be two world movements when the lay mind does not 
understand and appreciate their distinctive functions. 

Although we have doubts about some details in the plan 
proposed—for example, the composition of the proposed 
central council and the method of appointing its members— 
we do not deem it worth while to single them out, as they can 
be remedied in the process which our Committee suggests in 
bringing the plan to completeness. 

The terms of our appointment by the participating Churches 
preclude our formal approval of the proposed plan for a 
World Council. Therefore: 


I. We recommend that the Conference : 


(1) Give a sympathetic welcome to the general plan 
without committing itself to details. 

(2) Commend it to the favourable consideration of the 
Churches. 


1 See note following (p. 48). 
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II. We further recommend that the Conference, through its 
Arrangements Compjittee, appoint a committee of seven 


members 


who shz¥i co-operate with a similar committee 


appointed by #xe Universal Christian Council on Life and 
Work to forma ‘‘ Constituent Committee’’ of fourteen, whose 
duties shal]ve : 


(1) Ta revise and complete the details of the plan for a 
World Council. 


(2) Yo submit the completed plan to the Continuation 
Committee of the World Conference on Faith and 
Order. 


(3) To arrange for the submission of the completed plan 
to the Churches when it is approved by the Con- 
tinuation Committee. 


(4) To convene the World Council when it is approved by 
the Churches. 


III. We also recommend that the Continuation Committee 
of this Conference be instructed : 


(1) To instruct its Secretary, when he receives the com- 
pleted plan from the Constituent Committee, to circulate 
it to all the members of the Continuation Committee, 
after which the Committee shall take prompt action 
either as a body or through its Executive Committee. 


(2) To give approval to the completed plan only if the 
following guarantees be incorporated : 


(a) That the World Council’s Commission on Faith and 


(0) 


Order shall, in the first instance, be the Continuation 
Committee appointed by this Conference. 


In any further appointments made by the Council 
to membership of the Commission on Faith and 
Order, the persons appointed shall always be 
members of the Churches which fall within the 
terms of the Faith and Order invitation as 
addressed to “all Christian bodies throughout the 
world which accept our Lord Jesus Christ as God 
and Saviour.” 


The work of the Commission on Faith and Order 
shall be carried on under the general care of a 
Theological Secretariat appointed by the Com- 
mission, in consultation with the Council and acting 
in close co-operation with other secretariats of the 
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Council. The Council shall make adequate financial 
provision for the work of the Commission after 
consultation with the Commission. | 

(d) In matters of common interest to all the Churches 
and pertaining to Faith and Order, the Council 
shall always proceed in accordance with the basis 
on which this Conference on Faith and Order was 
called and is being conducted. 

(e) The World Council shall consist of official repre- 
sentatives of the Churches participating. 

(f) Any Council formed before the first meeting of 
the General Assembly shall be called Provisional, 
and the Assembly, representing all the Churches, 
shall have complete freedom to determine the con- 
stitution of the Central Council. 


Note.—At their separate sessions held in August and September, 
1936, in successive weeks, the Universal Council for Life and Work, 
and the Continuation Committee of the World Conference on Faith 
and Order, passed Resolutions recommending the appointment of a 
Committee to review the work of cecumenical co-operation since the 
Stockholm and Lausanne Conferences, and to report to the Oxford and 
Edinburgh Conferences regarding the future of the cecumenical move- 
ment. 

It was further agreed that this Committee should be appointed by 
a group representing various cecumenical movements, and should 
consist mainly of persons holding positions of ecclesiastical responsi- 
bility in the different Churches, but should also contain representatives 
of the view-point of laymen, women and youth, and some officers of 
the cecumenical movements. 

The group designated for this purpose, after consultation with the 
leaders of the movements and of the Churches, constituted the Com- 
mittee, known as the ‘“‘ Committee of Thirty-Five.’’ This “Committee 
of Thirty-Five ’’ met for a two-day session at Westfield College, Hamp- 
stead, London, on July 8th, 9th and roth, 1937 and unanimously 
recommended that each of the two World Conferences at Oxford and 
Edinburgh should adopt certain proposals for the foundation of a 
World Council of Churches, as follows : 


1. That the Conference regards it as desirable that, with a view to 
facilitating the more effective action of the Christian Church in the 
modern world, the movements known as “‘ Life and Work ” and “‘ Faith 
and Order ’’ should be more closely related in a body representative 
of the Churches and caring for the interests of each Movement. 


2. That the Conference approves generally the following Memo- 
randum : 

The new organization which is proposed shall have no power to 
legislate for the Churches or to commit them to action without their 
consent ; but if it is to be effective, it must deserve and win the respect 
of the Churches in such measure that the people of greatest influence 
in the life of the Churches may be willing to give time and thought to 
its work. 

Further, the witness which the Church in the modern world is called 
to give is such that in certain spheres the predominant voice in the 
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utterance of it must be that of lay people, holding posts of responsi- 
bility and influence in the secular world. 

For both these reasons a first-class Intelligence Staff is indispensable 
in order that material for discussion and action may be adequately 
prepared. 

There are certain cecumenical movements, such as the I.M.C., the 
World Alliance for International Friendship through the Churches, 
the W.S.C.F., the Y.M.C.A., the Y.W.C.A., and the Central Bureau 
for Inter-Church Aid with which the new body should enter irto 
relationship, both in order that the life in them may flow into the 
Churches, and that those movements may derive stability and true 
perspective from the Churches. The actual approach to these would 
need to be determined with regard to the basis and function of each. 

We regard as parts of the responsibility of the new body : 

(i) To carry on the work of the two World Conferences. 

(ii) To facilitate corporate action by the Churches. 

(iii) To promote co-operation in study. 

(iv) To promote the growth of cecumenical consciousness in the 
Churches. 

(v) To consider the establishment of an cecumenical journal. 

(vi) To consider the establishment of communication with de- 
nominational federations of world-wide scope as well as 
with the Movements named in the preceding paragraph. 

(vii) To call World Conferences on specific subjects as occasion 
requires. 


3. That the Conference approves the establishment of a World 
Council of Churches functioning through the following bodies : 

(i) A General Assembly of representatives of the Churches (in 
accordance with a plan to be determined later) of approximately two 
hundred members meeting every five years. 

(ii) A central Council of (approximately) sixty members which shall 
be Committee of the General Assembly when constituted,’ meeting 
annually, e.g.: 

(a) Twelve from North America appointed through the Federal 

Council. 
(6) Nine from Great Britain, appointed in such a manner as the 
Churches in Great Britain may decide. 

(c) Eighteen from the countries on the Continent of Europe (to be 

assigned to the different countries). 

(d) Nine representing the Orthodox Churches. 

(e) Six representing the Younger Churches (to be appointed on the 

advice of the I.M.C.). 

(f) Six representing South Africa, Australasia and areas not other- 

wise represented. 

(One-third of the representatives in each case to be laymen or women, 
so far as possible. In the event of the number of laymen and women 
elected being less than one-third of the total, the Council shall allot 
to one or more of the appointing bodies additional places up to the 
number of ten to be filled by laymen or women.) 

(iii) A commission for the further study of Faith and Order subjects 
- be appointed at Edinburgh, and vacancies to be filled by the Central 

uncil. 

(iv) A Commission for the further study of Life and Work subjects to 
be appointed by the Central Council, with a view to facilitating common 
Christian action. 


4. That power be given to the Central Council to call into such 
relationship with itself as may seem good, other cecumenical movements. 


1 The constitution for the General Assembly shall be worked out by the Central Council in 
consultation with the Churches and the national Christian organizations. 
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5. That pending the creation of any new organization, each Move- 
ment shall carry on its own activities through its own staff. 


6. That the Conference appoint a Constituent Committee of seven 
members to co-operate with asimilar committee appointed at Edinburgh 
(or Oxford) to complete the details and to bring the scheme into 
existence. 

N.B.—It is suggested that the General Assembly should approve the 
scheme for the Central Council, but should invite the constituents as 
described in Section 2 to appoint the members of that Council in 
accordance with the scheme. 


In order to secure that these proposals should be thoroughly examined 
and the considered judgment of the Conference obtained, they were 
first referred to a special committee consisting of sixty members repre- 
sentative of the Conference as a whole, with Dr Ross Stevenson as 
Chairman. This committee spent two afternoons examining them, and 
presented its report to the full Conference at an evening session on 
Wednesday, August 11th. The Archbishop of York, who had been 
Chairman of the ‘‘ Committee of Thirty-Five,’’ vacated the Chair, and 
Dr Garvie presided over the meeting. At II p.m. the Chairman, knowing 
it to be the desire of the Arrangements Committee that the Conference 
should be given the fullest possible opportunity of discussion before 
making up its mind, urged the adjournment of the debate to another 
day. But a motion to this effect was rejected, and a counter-motion 
to vote at once, proposed from the floor of the house, was carried by 
a large majority. The Report of the Committee of Sixty was then 
adopted with one dissentient. 


I a ne 
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AFFIRMATION _ : 


of union in allegiance to our Lord Jesus Christ 
adopted by the Conference by a standing vote 
on August 18th, 1937, nemine contradicente 


The Second World Conference on Faith and Order, held in 
Edinburgh in August 1937, brought together four hundred and 
fourteen delegates from one hundred and twenty-two Christian 
communions in forty-three different countries. The delegates 
assembled to discuss together the causes that keep Christian 
communions apart, and the things that unite them in Christian 
fellowship. The Conference approved the following statement 
nemine contradicente :— 


We are one in faith in our Lord Jesus Christ, the incarnate 
Word of God. We are one in allegiance to Him as Head of 
the Church, and as King of Kings and Lord of Lords. We 
are one in acknowledging that this allegiance takes precedence 
of any other allegiance that may make claims upon us. 

This unity does not consist in the agreement of our 
minds or the consent of our wills. It is founded in Jesus 
Christ Himself, Who lived, died, and rose again to bring us 
to the Father, and Who through the Holy Spirit dwells in 
His Church. We are one because we are all the objects of 
the love and grace of God, and called by Him to witness in 
all the world to His glorious Gospel. 

Our unity is of heart and spirit. We are divided in the 
outward forms of our life in Christ, because we understand 
differently His will for His Church. We believe, however, 
that a deeper understanding will lead us towards a united 
apprehension of the truth as it is in Jesus. 

We humbly acknowledge that our divisions are contrary to 
the will of Christ, and we pray God in His mercy to shorten 
the days of our separation and to guide us by His Spirit into 
fulness of unity. 

We are thankful that during recent years we have been 
drawn together; prejudices have been overcome, misunder- 
standings removed, and real, if limited, progress has been 
made towards our goal of a common mind. 
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In this Conference we may gratefully claim that the Spirit 
of God has made us willing to learn from one another, and has 
given us a fuller vision of the truth and enriched our spiritual 
experience. 

We have lifted up our hearts together in prayer; we have 
sung the same hymns ; together we have read the same Holy 
Scriptures. We recognise in one another, across the barriers 
of our separation, a common Christian outlook and a common 
standard of values. We are therefore assured of a unity 
deeper than our divisions. 

We are convinced that our unity of spirit and aim must be 
embodied in a way that will make it manifest to the world, 
though we do not yet clearly see what outward form it should 
take. 

We believe that every sincere attempt to co-operate in the 
concerns of the Kingdom of God draws the severed communions 
together in increased mutual understanding and goodwill. 
We call upon our fellow-Christians of all communions to 
practise such co-operation ; to consider patiently occasions of 
disunion that they may be overcome; to be ready to learn 
from those who differ from them; to seek to remove those 
obstacles to the furtherance of the Gospel in the non-Christian 
world which arise from our divisions; and constantly to 
pray for that unity which we believe to be our Lord’s will for 
His Church. 

We desire also to declare to all men everywhere our assur- 
ance that Christ is the one hope of unity for the world in face 
of the distractions and dissensions of this present time. We 
know that our witness is weakened by our divisions. Yet we 
are one in Christ and in the fellowship of His Spirit. We pray 
that everywhere, in a world divided and perplexed, men may 
turn to Jesus Christ our Lord, Who makes us one in spite of 
our divisions ; that He may bind in one those who by many 
wordly claims are set at variance; and that the world may 
at last find peace and unity in Him; to Whom be glory for 
ever. 
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Christian Movement Press. Price, 4s. (In America copies 
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